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Hemispheric Diagnosis Meets Harmonic Realism — Reading McGilchrist

A Harmonist engagement with the philosophical-neuroscientific work that comes closest to articulating Harmonic Realism’s diagnosis of materialist reduction without committing to the metaphysics — the hemispheric-asymmetry thesis, the master-emissary inversion, and the threshold the framework reaches toward without crossing. See also: Logos, The Five Cartographies of the Soul, Materialism and Harmonism, The Western Fracture, The Spiritual Crisis.




Hemispheric Diagnosis Meets Harmonic Realism

Iain McGilchrist holds a singular position in contemporary intellectual life. Trained at Oxford in English literature, then again in medicine and psychiatry, elected a fellow of All Souls, he spent two decades writing two books — The Master and His Emissary (2009) and The Matter With Things (2021) — that propose, with empirical seriousness and philosophical range, that the asymmetric architecture of the human brain has shaped the structure of Western civilization, and that the civilization is currently in the grip of its narrower, less reliable hemispheric mode. The corpus does what almost no other contemporary work does. It offers a diagnosis of modernity that takes the contemplative traditions, the apophatic theologians, the German Romantics, and the philosophy of mind seriously at the same time, and grounds the diagnosis in the kind of empirical evidence — split-brain studies, lesion studies, neuropsychiatric clinical work — that a serious reader of the analytic tradition cannot deflect without engaging.

This article is not an introduction. It is written for the reader who has worked through both books, who has followed the right-hemispheric recovery through 1,500 pages of The Matter With Things, encountered the engagement with David Bohm’s implicate order and the Hesychast tradition, and felt the ontological question hovering at the edge — ready for the next move.

The argument runs in three movements. The first reconstructs the hemispheric architecture on its own ground: the asymmetry thesis, the master-emissary inversion, the civilizational diagnosis, the empirical scaffolding. The second names the structural threshold precisely: the framework reaches toward but does not commit to the ontological claim that would ground its own evaluative judgments. The right-hemispheric mode is preferred — but the preference rests on what reality is, and the framework refuses to articulate the metaphysical commitment its own coherence requires. The third articulates Harmonism’s response. Harmonic Realism makes the ontological commitment explicit. The cosmos is inherently ordered by Logos. The right-hemispheric mode is closer to reality because what it can begin to encounter — the relational, the embodied, the qualitative, the alive — is what reality is. The Five Cartographies of the Soul articulate positively what hemispheric difference articulates as cognitive contrast. The contemplative traditions McGilchrist cites as resources are the named pedagogies of the mode he has correctly diagnosed but has not yet placed within the cosmological architecture that would complete its meaning.

The diagnostic synthesis is in the title. Hemispheric diagnosis meets Harmonic Realism at the threshold where empirical-philosophical work reaches the edge of what empiricism and philosophy alone can do. The convergence runs further than the threshold.





The Hemispheric Architecture

The diagnostic thesis is not the standard popular version of right-brain / left-brain difference that McGilchrist has spent two decades repudiating. He is sharper than that, and the difference matters because the standard version trivializes the structural claim. The hemispheres do not divide functions. Both hemispheres process language, both process emotion, both engage in reasoning. What differs, and what the neuropsychiatric evidence has been disclosing for forty years, is the mode of attention each hemisphere brings to the world. The right hemisphere attends broadly, takes in context, holds the implicit, registers the new, perceives the whole before the parts, is at home with ambiguity and metaphor, recognizes individual things in their particularity. The left hemisphere attends narrowly, decontextualizes, makes the implicit explicit, prefers the already-known, builds wholes from parts, is at home with abstraction and certainty, treats individual things as instances of types.

Both modes are real. Both are necessary. The civilization that produced The Critique of Pure Reason and the polio vaccine did not get there without left-hemispheric capacity, and McGilchrist never claims it did. What the thesis claims is that the two modes stand in a specific structural relationship. The right hemisphere is the broader, more accurate apprehension of reality; the left hemisphere is the precision instrument that operates on what the right hemisphere has first encountered. The right brings the world; the left manipulates pieces of it. The right is the Master; the left is the Emissary the Master employs for the work that requires focal precision. The naming comes from a Nietzsche fragment — a parable about a wise master and a clever emissary who, sent to govern outlying provinces, eventually believes himself superior to the master and seizes the throne — and McGilchrist uses it because the structural inversion it names is precisely what he diagnoses in the post-medieval West.

The empirical scaffolding gives the thesis its argumentative weight against pure-philosophical objection. McGilchrist anchors the argument in evidence the analytic tradition’s preferred sources cannot easily dismiss. The split-brain work of Roger Sperry and Michael Gazzaniga, which earned Sperry the 1981 Nobel Prize, disclosed that when the corpus callosum is severed the two hemispheres operate as functionally distinct centers of experience — and what each then attends to differs in structurally consistent ways. The lesion studies tell the same story from a different angle. Right-hemisphere strokes produce a specific class of symptoms: the inability to recognize faces, the inability to read tone of voice, the loss of the felt sense of one’s own body, the inability to register the meaningful whole of a scene even when every component has been named. Left-hemisphere strokes destroy explicit language and analytical capacity while often leaving the felt-meaningful intact. The asymmetry is not theory. It is what the clinical record discloses when one half is removed.

The Master and His Emissary did the historical-civilizational work of the thesis. The post-medieval West, McGilchrist argues, has been progressively captured by the left-hemispheric mode — through nominalism, through Cartesian dualism, through Newtonian mechanism, through the Enlightenment’s reduction of reason to calculation, through industrial bureaucracy, through digital abstraction, through every institutional development that systematically privileges what can be made explicit, measured, decontextualized, and manipulated over what can only be apprehended whole. The civilization’s pathologies — meaninglessness, alienation, the loss of the felt-significant, the inability to recognize what is real beyond what can be counted — are not accidents of cultural fashion. They are the lived experience of a civilization in which the Emissary has seized the Master’s throne, and the world is now processed through the cognitive instrument designed for precision-work in the absence of the instrument designed for apprehending the real.

The Matter With Things is the larger and more philosophically committed work. Across two volumes and 1,500 pages, McGilchrist extends the thesis into the philosophy of perception, time, language, the question of consciousness, and what he calls the sacred. The right hemisphere is recovered not merely as a cognitive corrective but as the mode through which reality discloses its deepest features — the relational, the temporal, the qualitative, the alive. The engagement with David Bohm’s implicate-order metaphysics, with the apophatic tradition from Pseudo-Dionysius through Meister Eckhart, with Goethe and the German Romantic recognition of living form, with Heraclitus and the pre-Socratic apprehension of enantiodromia, signals a thinker moving from cognitive-neuroscience-with-civilizational-implications toward something closer to explicit metaphysics. The book ends, after extensive engagement with the question of whether the cosmos itself has features the right hemisphere is uniquely fitted to apprehend, on the threshold of a full ontological claim — and stops there.

The lineage McGilchrist works within is distinctive. He is not a philosopher of mind in the analytic mainstream’s sense, though he engages David Chalmers and Galen Strawson. He is not a continental philosopher, though he engages Heidegger and Merleau-Ponty. He is not a theologian, though he reads Maximus the Confessor, the Hesychasts, and the apophatic mystics at depth. The corpus operates at the intersection — clinically grounded, philosophically literate, contemplatively serious, civilizationally diagnostic — and there is no comparable contemporary work that holds all four registers at once. The audience that has formed around the books signals real ideational substance: clinicians and philosophers, integral theorists and contemplatives, founders attempting to think past Silicon Valley’s default operating mode, Anglican and Orthodox theologians, scientists who have begun to suspect that materialist metaphysics is doing more work than its proponents realize.

The architecture diagnoses modernity at a register the standard left-brain critique of materialism cannot reach — because it shows the cognitive mechanism, not just the philosophical commitment, and shows that the commitment is the product of a cognitive imbalance the civilization has institutionalized rather than recognized. It recovers the right-hemispheric mode as not merely valid but more accurate to what reality is, against the analytic-philosophical assumption that the left-hemispheric mode is what serious thinking is. The empirical evidence the materialist tradition has to engage on its own terms is built into the argument. And the work ends by gesturing — carefully, with the discipline of a thinker who refuses to claim more than the evidence warrants — at the metaphysical commitment that would complete the diagnosis.





The Threshold of Ontological Commitment

The hemispheric thesis carries an evaluative claim. The right hemisphere is the better arbiter of reality, the master rightly placed, the more accurate apprehension. The civilizational diagnosis depends on this evaluative claim: if the left-hemispheric capture is bad, it is bad because the mode that has displaced what should govern is the inferior arbiter of what is real. McGilchrist is explicit that the evaluative claim is part of the thesis and that the thesis fails without it.

But evaluative claims of this kind require ontological commitments to ground them. To say the right hemisphere is closer to reality is to say what reality is, such that one mode of attention can be closer to it than another. Without that ontological commitment, the evaluative claim collapses into preference — and preference cannot ground the civilizational diagnosis the framework’s whole architecture depends on.

This is where the framework approaches its own threshold and does not cross.

The Master and His Emissary deferred the question, and the deferral was philosophically honest given the book’s scope — its work was the diagnostic-historical reading, and the metaphysical question stood as the horizon the diagnosis pointed toward without being itself the diagnosis. The Matter With Things does not defer the question; it works through it for a thousand pages and arrives, in the final volume, at the closest McGilchrist has come to explicit metaphysical commitment. He engages Bohm’s implicate order as a serious candidate for what reality is. He treats the apophatic tradition not as historical artifact but as living testimony. He uses the word sacred without scare quotes. He says, in passages anyone trained in the contemplative tradition recognizes immediately, that the right-hemispheric mode is encountering something rather than constructing it — that the relational, the alive, the qualitative are features of what is rather than projections of what attends. The book reaches the edge.

But the move is not made explicit. McGilchrist holds the metaphysical question open as a question — a careful approach to the threshold by a thinker who has spent his life in clinical and philosophical work where overclaiming is the cardinal sin. The framework can describe what the right-hemispheric mode encounters, what the contemplative traditions across millennia have testified to, what Bohm and Whitehead and the apophatic mystics have articulated. It can hold these as the territory the diagnosis points toward. What it does not say is yes, this is what reality is, this is the cosmological commitment the framework’s coherence requires. The threshold is held open. The ontological claim remains philosophically available but not philosophically affirmed.

This is not evasion but discipline. McGilchrist’s framework was built within a register — clinical neuroscience, philosophy of mind, civilizational history — in which the metaphysical commitment cannot be taken on without changing the register entirely. To say the cosmos is inherently ordered by an organizing intelligence, and the right hemisphere is closer to reality because reality is structured the way the right hemisphere encounters it is no longer cognitive science or philosophy of mind. It is metaphysics. The metaphysics has its own grammar, its own canonical articulations, its own evidentiary requirements, and its own institutional location — which is not the academy McGilchrist trained in.

The threshold, then, is not a failure of the framework. It is the precise edge at which the framework’s chosen register meets its own ground. The argumentative work the framework can do at the cognitive-philosophical register has been done at extraordinary depth. The ontological commitment the work points toward is the next move — and the framework, by its own construction, cannot make it from inside its own resources without changing what it is.

Without the ontological commitment, the framework can describe the hemispheric architecture, diagnose its civilizational capture, and recover the contemplative traditions as resources — but it cannot articulate why the recovery of the right-hemispheric mode is more than therapeutic. Without the ontological floor, the recovery is recommended on cognitive-health grounds, civilizational-coherence grounds, phenomenological-richness grounds, all real and all reducible to preference-claims the materialist interlocutor can deflect by simply choosing different preferences. The right-hemispheric mode might be more pleasant to inhabit, but whether it is more accurate to what is remains officially open. The framework’s most committed readers feel the ontological commitment is correct; the framework itself stops just short of saying so.

This is the threshold. The diagnosis is real, the empirical work is real, the recovery of the right-hemispheric mode as the proper master is real. What is held open is the metaphysical commitment that would let the framework say what its whole architecture is reaching toward — that reality itself has the kind of structure the right hemisphere can begin to apprehend, that there is something there to be apprehended, that the recovery is not therapy but return to the seeing the human being is structurally capable of.





Harmonism’s Response

Reality is inherently ordered by Logos. The right-hemispheric mode is closer to reality not because it is the better instrument for some chosen purpose but because what it can begin to apprehend — the relational, the embodied, the qualitative, the alive, the meaning-laden — is what reality is.

This is the commitment the hemispheric framework approaches and does not articulate. Harmonic Realism makes it explicit, and the move is not addition to the hemispheric diagnosis but its structural completion. The diagnosis works because the cosmos is what the right hemisphere can begin to perceive correctly. The civilizational capture is pathological because it has institutionalized a cognitive mode whose precision is purchased at the cost of severance from what is actually there. The recovery is recommended not as preference but as return — return to the mode through which the human being apprehends the reality the human being is in fact part of.

Logos is the canonical Harmonist name for what the right-hemispheric mode encounters when it is operating well. Not a metaphor and not a poetic flourish. Logos is the living ordering intelligence of the cosmos, the fractal pattern that recurs at every scale, the harmonic order of which the relational, the qualitative, and the meaningful are not subjective projections but the inner face of objective structure. Heraclitus, who gave the West the word, did not separate order from fire — everlasting fire, kindling in measures and going out in measures, Logos as the rhythm of combustion itself. The Vedic tradition encoded the same recognition in Ṛta — simultaneously cosmic order and the rhythm by which the universe is continuously reborn. The Stoic tradition extended Heraclitus into the logos spermatikos — the seminal reason by which matter is shaped into ordered creation. The Johannine prologue named it as the Logos through whom all things came to be. The Tao Te Ching named the same recognition as the unnameable source from which the ten thousand things arise. The cross-civilizational convergence is what cartographic disclosure looks like at the doctrinal register — independent civilizations naming, in their own grammars, the same order they discovered.

What this gives the hemispheric framework is the ontological ground its evaluative claim requires. The right hemisphere is closer to reality because reality is what Logos articulates — the relational order, the qualitative depth, the meaning-bearing structure the contemplative cartographies have testified to across millennia. The left-hemispheric capture is pathological because it has institutionalized a mode that operates on a reality whose deepest features it cannot see, and a civilization that runs entirely on the operating mode is a civilization at war with the structure it inhabits. Logos is real.

The hemispheric thesis locates attention in the brain, specifically in the asymmetric architecture of the two cerebral hemispheres. The neurological mapping is accurate; the clinical evidence is robust. But the framework treats the brain as the cognitive substrate without articulating the deeper architecture of which cerebral asymmetry is one expression. Logos differentiates into modes of consciousness, and the human being is the precise instrument designed to receive that differentiation. The full anatomy is what the Five Cartographies of the Soul have independently mapped — the eight chakras in the Indian register, the latā’if in the Sufi, the ñawis in the Andean Q’ero, the tri-center anatomy of mind / heart / belly in the Hesychast, the dantians of the Daoist inner alchemy. These are not metaphors for cognitive modes. They are the structural anatomy of how Logos manifests at the human scale, mapped by independent contemplative traditions on five continents over three millennia, converging on architecture the materialist framework can describe only by indirection.

The cerebral asymmetry McGilchrist describes is the most precise neurological layer of an embodied-cognitive architecture that extends through registers the framework does not yet have vocabulary for. The right-hemispheric mode of broad, contextual, relational, embodied attention is the cortical signature of what the contemplative traditions name in their own grammars — wisdom-knowing in the Indian register (prajñā, as distinct from vijñāna, discursive cognition), the Hesychast descent of nous into kardia (the cognitive center into the heart-center, the seat of deeper apprehension), the receptive non-action of the Daoist wu wei of perception (the mode that lets the situation disclose its own coherence), the heart-mind seeing of the Andean yachay (the trained paqo’s reading of the luminous field). The hemispheric thesis catches the cortical pattern of a deeper structural fact: the human being possesses multiple registers of attention because Logos differentiates into multiple modes of consciousness, and the cerebral hemispheres are the cortical organs through which the upper-register modes operate at the level the brain itself participates in.

The chakra system — the architecture of the human being as a being of energy — is what the framework points toward without articulating. The right-hemispheric mode is the cortical substrate of what at deeper registers operates as the heart-throat-third-eye continuum the Indian cartography has mapped most precisely — Anahata, Vishuddha, Ajna — the contemplative-perceptual axis of broad apprehension. The left-hemispheric mode is the cortical substrate of the solar-plexus register — Manipura in the Indian cartography — at its operative function: analytical will, the differentiating instrument, the precision-tool. Both are necessary and both are real. The pathology is what happens when one register dominates the architecture — Manipura without Anahata, will without heart, analysis without the broader apprehension that would tell the analysis what to apprehend. The civilizational diagnosis the hemispheric framework names is the Manipura-captured civilization, the Emissary-throned culture, the precision instrument operating in the absence of the relational-perceptual ground that would orient it. The cartographies-as-witness discipline applies throughout: the traditions are not sources Harmonism derives its metaphysics from, but convergent witnesses to the interior territory the inward turn discloses, and the convergence is the empirical-contemplative anchor for what the hemispheric framework approaches in its own register.

McGilchrist’s framework reaches toward but does not articulate the practice-architecture that would stabilize the recovered mode as embodied capacity — the question of what the right-hemispheric mode is for, beyond cognitive diagnosis, the framework leaves open. The contemplative traditions are cited as resources — the Hesychasts, the Zen tradition, the Western mystics — but as historical witnesses rather than as the named pedagogies of a discipline the framework’s own diagnosis requires. Harmonism articulates them as such. The Way of Harmony is the lived discipline by which the human being recovers the full register of its embodied cognitive architecture — not as therapy for left-hemispheric capture but as the practice of inhabiting what the human being structurally is. The eight-pillar Wheel of Harmony is the operational scaffold. Presence at the center is the cultivation of the broader mode of attention; Health and Matter and Service and the rest are the registers through which the recovered attention engages the world. The contemplative cartographies are the canonical sources for what Presence is and how it is cultivated. Spontaneous unforced awareness — sahaja in the Indian register, rigpa in the Tibetan — the Hesychast prayer of the heart, sitting-meditation in the Zen register (zazen), the paqo training in the luminous energy field: these are the named disciplines by which the right-hemispheric mode is stabilized as the embodied governance the hemispheric thesis correctly identifies as the proper architecture.

McGilchrist reads modernity’s pathologies as cognitive — meaninglessness, alienation, the loss of the felt-significant, the institutional production of disenchantment. The diagnosis is correct as far as it goes. What Harmonism adds is the structural completion. Modernity’s pathologies are not merely cognitive imbalance; they are the lived consequence of a civilization that has severed itself from Logos — the inherent ordering principle of the cosmos, the substance and the structure of reality itself. The Western Fracture traces the same diagnosis through its philosophical genealogy — nominalism dismantling universals, Cartesian dualism severing soul from body, the Newtonian cosmos draining the world of interior life, Kantian phenomenalism relocating reality into the mind’s structuring activity, the existentialist eviction of human nature, the post-structuralist dissolution of the rational subject. The hemispheric framework catches the cognitive expression of this six-century cascade. What the cascade itself names — and what the framework approaches without articulating — is the systematic severance of a civilization from the cosmological ground that every other civilization on earth has independently recognized.

The convergence between McGilchrist’s diagnosis and Harmonist civilizational diagnosis is one of the strongest available in contemporary intellectual life. The two frameworks agree on what is broken, what has been lost, what the recovery direction is, and which traditions carry the resources for the recovery. The threshold between them is the explicit metaphysical commitment — and on the Harmonist side, the commitment is what makes the diagnosis structurally coherent rather than diagnostically suggestive. The Spiritual Crisis names the lived register of the same severance. The Hollowing of the West names the institutional and cultural expression. The hemispheric thesis names the cognitive expression. Three readings of one fracture, mutually reinforcing, each catching what the others cannot reach from inside their own resources.

The hemispheric framework cannot articulate why the contemplative traditions are convergent witnesses to a single reality rather than parallel cultural products. McGilchrist treats them with the seriousness they deserve, engages them as resources, draws from them across his work — but the framework has no doctrinal place for what makes them converge. The Five Cartographies discipline names this directly: five tradition-clusters with no historical contact — Indian, Chinese, Shamanic, Greek, Abrahamic — mapped the same anatomy of the human energy body because what they perceived is the same reality. The convergence is not coincidence and not cultural diffusion. It is what cartographic convergence looks like when independent witnesses report from the same interior territory. McGilchrist’s framework benefits from the testimony of the traditions but cannot ground their convergence; Harmonism articulates the convergence as evidence that what the right-hemispheric mode discloses is the same Logos disclosing itself to whatever cultivated faculty is adequate to the perception.

What Harmonism gives the hemispheric thesis, finally, is the architecture within which the diagnosis becomes more than diagnosis. The right-hemispheric mode is closer to reality. Reality is what Logos articulates. The contemplative traditions are the named pedagogies of cultivating the embodied capacity to inhabit the right-hemispheric mode as governance rather than occasion. The recovery is the Way of Harmony. The civilizational reorientation the diagnosis requires is the Architecture of Harmony — institutions, practices, and cultural forms built downstream of Logos rather than downstream of the Cartesian-Newtonian severance the West has inherited. The hemispheric framework’s diagnostic depth meets, in Harmonic Realism, the metaphysical floor that lets the diagnosis be what its own coherence requires it to be.





The Diagnostic Synthesis

Hemispheric diagnosis meets Harmonic Realism names the convergence and the threshold. McGilchrist’s work is among the closest available contemporary articulations of what Harmonism diagnoses at civilizational scale. The hemispheric architecture is real, the empirical evidence is robust, the civilizational diagnosis is precise, and the recovery direction is correct. The threshold is the metaphysical commitment — the explicit ontological claim that grounds the evaluative judgment the diagnosis depends on. McGilchrist approaches the threshold with discipline; the framework, by the register it operates within, cannot cross it from inside its own resources.

What the diagnostic names, beyond the McGilchrist case, is the structural pattern of contemporary philosophy-of-mind work that has reached the limits of the Cartesian inheritance without yet claiming the cosmological ground that would complete the move. Galen Strawson’s realistic monism, Philip Goff’s panpsychism, Bernardo Kastrup’s analytic idealism, McGilchrist’s hemispheric thesis — each operates within the broad post-materialist recovery, each gestures at metaphysical territory the Cartesian inheritance foreclosed, each pulls up just short of the cosmological commitment that would let the recovery be structurally what it implicitly is. They are honest gestures by careful thinkers. They are also the philosophical signature of an era in which the academic register has not yet found the institutional ground for the explicit metaphysical claim.

The convergence is among the strongest available empirical-philosophical evidence that the materialist commitment is approaching its own end. The traditions, the empirics, the philosophy of mind, the civilizational diagnosis, the contemplative recovery — these are converging from multiple directions on the recognition that reality is what Logos articulates. The threshold the hemispheric framework names is the threshold the broader recovery faces collectively: the move from gesture-toward-ontology to articulated metaphysics, with all the institutional and discursive consequences that come with it.





Reading Guide

Five articles complete what the hemispheric framework transmits partially.

Harmonic Realism — the metaphysical stance the framework approaches without articulating. The inherent-harmony claim, the dual-observability section, the engagement with phenomenology and integral philosophy, and the dissolution of the hard problem of consciousness all address territory the hemispheric framework points toward.

Logos — the canonical name for the living ordering intelligence the right-hemispheric mode begins to apprehend. The cross-civilizational naming section and the substance-and-structure articulation give the framework the ontological vocabulary the evaluative claim requires.

The Five Cartographies of the Soul — the convergent witness to the embodied-cognitive architecture the hemispheric thesis catches at the cortical layer. The cartographies are not subordinate to the hemispheric framework. They articulate positively, across five independent tradition-clusters, what hemispheric difference indexes at the neurological register.

Materialism and Harmonism — the tradition-level diagnosis the hemispheric framework parallels at the cognitive register. Where McGilchrist reads the cortical signature, this article reads the metaphysical commitment; the two compound rather than substitute.

The Western Fracture — the civilizational genealogy the hemispheric framework presupposes. The fracture’s six-century cascade is the historical-philosophical depth behind the cognitive capture the hemispheric thesis names.

The reader of all five sees the diagnosis at three scales — the cortical (McGilchrist), the metaphysical (Harmonic Realism), and the civilizational (The Western Fracture) — and the structural recovery direction the three together articulate.





Closing

McGilchrist’s hemispheric work is among the closest contemporary articulations of what Harmonism diagnoses at civilizational scale. The empirical scaffolding is robust, the diagnostic move is precise, the recovery direction is correct. The framework’s threshold is the metaphysical commitment its evaluative claim requires — and McGilchrist approaches the threshold with the discipline of a thinker who refuses to claim more than the chosen register can support.

Harmonism makes the commitment. Reality is inherently ordered by Logos. The right-hemispheric mode is closer to reality because reality is what Logos articulates — the relational, the embodied, the qualitative, the alive, the meaning-bearing structure the contemplative cartographies have witnessed for millennia. The civilizational capture the hemispheric thesis names is the lived consequence of a civilization severed from this ground. The recovery is the Way of Harmony, anchored in the embodied-cognitive architecture the Five Cartographies have mapped, walked through the disciplines the contemplative traditions have preserved.

The reader who has worked through The Matter With Things and felt the ontological question hovering finds in Harmonic Realism the articulation McGilchrist’s framework points toward.
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