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Esoterism

Applied-philosophical article — part of the foundational philosophy of Harmonism. See also: The Five Cartographies of the Soul, Harmonic Epistemology, Shamanism and Harmonism, Harmonism and Sanatana Dharma, Guidance.



Esoterism is not, at its root, a body of secret doctrines — though it includes them. It is the mode of transmission proper to depth-knowledge of the soul’s anatomy: initiation into a lineage rather than general cultural distribution, within which specific doctrinal content, technical practices, and direct transmissions are held according to the discipline of graduated revelation. Secrecy of content is downstream of the architecture of transmission, not the other way around — and the modern misreading collapses the architecture into “hidden information” precisely because it has lost the architecture itself. Two characteristic distortions follow: the modern occult marketplace selling exposed “secrets” that are not secrets at all when severed from the practice that gives them meaning, and the rationalist dismissal of esoterism as obscurantism by readers who never grasped that the secrecy was always structural before it was informational. Four questions structure what follows: what esoterism actually is; how it has operated across the Five Cartographies; where the modern West severed itself from its own esoteric inheritance; and how Harmonism positions itself within the contemporary attempt to recover the architecture of depth-transmission for an age that has lost it.


What Esoterism Actually Is

The word esoteric derives from the Greek esōterikos — “inner” — and was used in Plato’s Academy and Aristotle’s Lyceum to distinguish two grades of teaching: the outer (exōterika) given publicly to whoever might listen, and the inner (esōterika) reserved for committed students within the school. Aristotle’s lost esoteric treatises — what he taught his actual disciples, as distinct from the polished works he published for the wider Greek reading public — are the prototypical example. The distinction was not about hiding inflammatory content. It was about the architecture by which depth-knowledge becomes communicable at all: outer teaching as orientation, inner teaching as the substance only practitioners are equipped to receive.

The modern dictionary preserves part of this. Esoteric is now defined as “intended to be understood by only a small number of people with specialized knowledge,” which keeps the architectural feature — a restricted circle of access — while drifting in two characteristic directions. The denotation slides toward “obscure” or “hidden,” acquiring connotations of either elitism or occult mystique that the original Greek did not carry. And the dictionary treats the esoteric/exoteric distinction as a clean binary, when the actual operation across the lineages is more graduated — three layers in Sufism (the public law sharī’a, the path of the order ṭarīqa, the realized truth ḥaqīqa), the myēsis/epopteia doubling within Eleusis, the elaborately graded initiations of Tantric and Sri Vidya transmission, the vows and stages of the monastic novitiate. Reality is more articulated than the etymology indicates and more structural than the dictionary entry conveys; the lived form is closer to a depth-axis with many discrete stations than to a one-time crossing of an inner/outer threshold. Both the etymology and the dictionary point in the right direction. Neither captures the depth-architecture mapped below.

This structural distinction recurs everywhere depth-knowledge has been transmitted. The Vedic literature explicitly distinguishes higher knowledge (para vidyā — the realization of the Absolute) from lower knowledge (apara vidyā — the discursive disciplines including grammar, ritual, astronomy, and even the texts of the Vedas themselves). The Sufi tradition distinguishes the public law and devotional practice (sharī’a), the path of the order (ṭarīqa), and the realized truth available only to those who have walked the path (ḥaqīqa). The Christian contemplative tradition distinguishes the institutional and creedal apparatus from the inner work of the Hesychast, Cistercian, Carmelite, and Rhineland lineages — the same depth-axis pattern. In every case the distinction is not between truth and falsehood but between layers of access conditioned on the reader’s preparation.

What esoterism actually is, then, is the recognition that the same propositional content carries radically different meanings depending on who is reading it, and that the depth-meanings cannot be transmitted by exposure to the proposition alone. The seven cakras are not made esoteric by being hidden — they are described in textbooks. They are esoteric in the structural sense that the words “cakra” and “kuṇḍalinī” refer to phenomena that the surface meaning of the words does not deliver. To know what they are — not as concepts but as the actual subtle anatomy they name — requires entering the practice tradition that maps them. The text is the menu; the practice is the meal.



The Logic of Esoteric Transmission

Why does depth-knowledge require this mode? Four reasons recur across the cartographies, none of them about secrecy in the conspiratorial sense.

First, graduated capacity. The depth practices reorganize the practitioner’s nervous system, energy body, and conceptual architecture in ways that make later teachings receivable. A student who has not stabilized basic concentration cannot work with the subtle perception practices; a student who has not cleared sufficient hucha cannot hold the higher-altitude visions without distortion; a student who has not surrendered the ego-position cannot enter the non-dual recognition without inflating it. The lineages developed graduated curricula not because they wanted to keep things from people but because earlier stages must be in place for later stages to land. The same principle structures every serious discipline. A student cannot meaningfully approach calculus without algebra, and the prerequisite is not arbitrary gatekeeping but the architecture of the subject.

Second, embodied transmission. The deepest teachings cannot be communicated by text or lecture because they are not propositional in form. The direct seeing transmitted from master to disciple — what the Indian tradition calls darśana and śaktipāt, what the Sufi tradition calls ittiḥād in the practice of companionship (suhba), what the hesychast tradition calls dwelling under the formative attention of a spiritual elder (geron in Greek, staretz in Russian Orthodox usage), what the Andean tradition cultivates through the years-long paqo apprenticeship at twelve thousand feet — is not a pedagogical technique. It is the medium in which the substance travels. A book can describe the practice; only a master can transmit it.

Third, protection from dilution. When depth-knowledge enters general circulation without the apprenticeship structure that gives it meaning, it does not become more accessible — it becomes unreceivable, because the surrounding context strips it of the conditions under which it would be intelligible. Modern Western consumption of yoga as fitness, mindfulness as productivity hack, ayahuasca as psychedelic tourism, and Sufi poetry as spiritual literature is the diagnostic case. The content has been exposed; the depth has not been inherited. The Tantric so-called “left-hand path” practices (Vāmācāra) involving substances and sexual yoga are routinely cited by Western readers as evidence of Tantra’s libertine character, when within their proper transmission they are precise alchemical procedures requiring decades of preparation. Outside that container they are simply degraded. Esoterism is the architecture that prevents this degradation by ensuring that depth-knowledge moves only in conditions that preserve its meaning.

Fourth, the protection of the seeker. Premature exposure to certain practices — kuṇḍalinī-arousal techniques without preparation, intense breathwork without supervision, ayahuasca without the curandero container, deep visualization practices without grounding — produces real psychological and energetic damage. The lineages know this from millennia of practical observation. The graduated revelation structure protects the seeker from receiving more than the system can metabolize. This is not paternalism. It is the same principle by which a competent physician does not prescribe lithium to a patient who has not been evaluated; the substance is real, its effects are real, and dispensing it without the proper context produces harm.

These four reasons compound. Esoterism is not one constraint among others on the transmission of spiritual knowledge — it is the structural shape that any transmission of depth-knowledge takes when the depth is real. Where the apparent transmission has no esoteric structure, what is being transmitted is not the depth.



Esoterism in the East

The Eastern lineages have preserved their esoteric architecture more intact than the Western ones, partly because the Eastern civilizations did not undergo the specific severances that fractured Western esoteric transmission, and partly because Eastern grammatical assumptions never required the depth/surface distinction to be apologized for. The result is that someone seeking depth-transmission in the East today can still find, with some effort, the actual lineage structures the cartographies depend on.

In the Indian tradition, the master-disciple lineage (guru-shishya parampara) is the irreducible unit. Every major school traces its transmission through a named succession of masters from its founder to the present teacher: Advaita Vedānta from Śaṅkara through the four maṭhas; Kashmir Shaivism from Vasugupta through the Spanda and Krama lineages; Sri Vidya through the Lalitā Tripurasundarī initiatic line; the various Tantric streams through their named gurus; the Kriya Yoga lineage from Mahavatar Babaji through Lahiri Mahasaya, Sri Yukteswar, and Paramahansa Yogananda; the Tibetan tantric lineages with their elaborate transmission documentation. The structure is not optional. A teaching not transmitted through a recognized parampara is not authoritative within the tradition, regardless of its content. This is not credentialism. It is the recognition that depth-transmission requires the unbroken chain of embodied teachers who have themselves received what they pass on.

In the Chinese tradition, the master-disciple structure (师徒, shīfu/túdì) operates through similar lineages. Daoist internal alchemy (neidan) transmits through named schools — the Quanzhen (Complete Reality) school founded by Wang Chongyang in the twelfth century, the older Zhengyi (Orthodox Unity) tradition rooted in Zhang Daoling — each carrying its own technical curriculum that cannot be acquired by reading the texts alone. The Cantong qi and the Wuzhen pian — the two most important alchemical texts — are deliberately written in symbolic language that is unreadable without the oral commentary the lineage carries; the texts function as mnemonic aides for what the master transmits in person, not as standalone manuals. Tonic herbalism transmits through similar lineages: the great Daoist master Li Qingyun was the inheritor and transmitter of a herbal tradition received from earlier masters and passed to selected students.

In the Sufi tradition, the chain of transmission (silsila) is the defining structural feature. Every Sufi order — the Naqshbandi, the Qadiri, the Chishti, the Mevlevi, the Shadhili — traces its transmission through a documented succession of shaykhs back to the Prophet Muhammad. The relationship between disciple (murīd) and master (shaykh) is the medium of transmission, and the companionship it requires (suhba) is structurally irreducible. The technical practices — the silent or vocal dhikr, the visualization disciplines, the inner watching (muraqaba), the work with the subtle centers (latā’if) — are transmitted through this relationship. A reader who acquires the techniques from books without the silsila has acquired the syllabus but not the substance.

The shamanic apprenticeship operates by the same logic in non-textual form. The Andean paqo spends years under elder teachers learning to perceive the energy field, to clear hucha, to conduct the ceremonial work with the mountain-beings (apus) and the earth-being (Pachamama), to support the dying through the soul-folding process the Shamanic cartography articulates. The Siberian, Mongolian, Yoruba, and Lakota apprenticeships follow structurally parallel arcs. The shamanic case demonstrates that esoteric transmission predates literate civilization entirely; the master-disciple architecture is older than texts.



Esoterism in the West

The West also developed esoteric transmission structures of comparable depth, though their fate has been different. Most have been severed, marginalized, or driven underground by the historical convulsions that produced modernity.

The Greek mysteries — most famously the Eleusinian Mysteries at Eleusis, but also the Orphic, Dionysian, Samothracian, and Isaiac initiations — were the principal esoteric structures of the classical Mediterranean. They operated through graduated initiations (myēsis leading to epopteia), the absolute prohibition on public discussion of what was disclosed to initiates (the Eleusinian silence held for nearly two thousand years), and the deliberate use of entheogens (the kykeon drink) to facilitate the direct encounter the initiation was designed to produce. The mysteries were closed by Theodosius in 392 CE as part of the Christian suppression of the older religion. The structural shape — graduated initiation, sacred secrecy, embodied transmission — was inherited by what came next, but the specific Greek mystery lineages were broken.

The Hermetic tradition — the body of teachings attributed to Hermes Trismegistus, formed in the Alexandrian fusion of Greek philosophy with the Egyptian priestly tradition of Thoth — preserved an esoteric transmission through the Corpus Hermeticum, the Asclepius, and the practical-magical literature of late antiquity. The tradition was driven underground by Christian suppression, survived in attenuated form through Islamic translation and transmission (the Sabians of Harran preserved it for centuries), and re-emerged in the Renaissance through Marsilio Ficino’s translation of the Corpus under Cosimo de’ Medici’s patronage. From there it animated Renaissance Hermeticism — Pico della Mirandola, Giordano Bruno, John Dee — and entered the alchemical, masonic, and Western esoteric streams that have carried fragments of it down to the present.

The Christian East preserved its esoteric transmission most fully in hesychasm. The practice of descending the nous into the heart, codified in the Philokalia and defended philosophically by Gregory Palamas, is transmitted through the structure of spiritual fatherhood (starchestvo in Russian Orthodox usage, gerontology in the Greek). The disciple lives under the formative attention of a staretz — typically for years — receiving the practice through proximity, observation, and the staretz’s direct adjustment of the practice as the disciple’s inner work progresses. The Athonite monasteries on Mount Athos have preserved this transmission in unbroken form for over a thousand years; it is one of the few Western esoteric lineages that has not been severed.

The Latin contemplative tradition transmitted its depth through the monastic orders — the Benedictine lectio divina and the Rule itself as a graduated formation, the Cistercian reform’s emphasis on contemplative practice (Bernard of Clairvaux, William of Saint-Thierry), the Carthusian eremitic discipline, the Carmelite interior way (Teresa of Ávila, John of the Cross), the Ignatian Spiritual Exercises as a thirty-day graduated initiation. The Rhineland mystics (Eckhart, Tauler, Suso) carried the depth-transmission within the Dominican order. The structural pattern is the same as the Eastern cases: novitiate as graduated formation, the spiritual director as the embodied transmitter, the practice received only by those who have entered the apprenticeship.

The medieval craft guilds — the masons, the goldsmiths, the alchemists — operated their technical knowledge through similar esoteric structures: apprentice, journeyman, master; oaths of secrecy; the gradual revelation of the craft’s mysteries as the apprentice demonstrated capacity. Speculative Freemasonry inherited the structural form when the operative craft declined, attempting to preserve the initiation architecture even as the technical content faded. The eighteenth- and nineteenth-century esoteric orders — the Hermetic Order of the Golden Dawn, the various Rosicrucian groups, Theosophy — were attempts to reconstruct or recover esoteric transmission from materials that had been broken or scattered. They had varying success; the structural intuition was correct, but the lineage substance was uneven.

The Western inventory is real. Its severance is the modern story.



The Traditionalist Articulation

The twentieth-century thinkers who articulated the esoteric/exoteric distinction most rigorously — René Guénon, Ananda Coomaraswamy, Frithjof Schuon, Titus Burckhardt, Martin Lings, Seyyed Hossein Nasr — collectively known as the Traditionalist or Perennialist school, named the structure with a precision the modern conversation has not surpassed. Guénon’s Aperçus sur l’ésotérisme islamique et le taoïsme and L’ésotérisme de Dante mapped specific esoteric architectures within particular traditions. Schuon’s Esoterism as Principle and as Way is the most systematic single statement of the structural claim. Coomaraswamy’s essays on traditional crafts and metaphysics demonstrated the principle operating across the Indian, Christian, and other traditions simultaneously. The Traditionalist articulation is convergent witness to a structure Harmonism affirms on its own ground.

What the Traditionalists got right structurally is essentially everything established above: that esoterism is a mode of transmission rather than a content of secrets, that it operates universally across the great traditions, that the modern collapse of esoteric structures is a civilizational catastrophe, that what survives in the East is closer to the original architecture than what survives in the West, that the recovery of depth-knowledge requires re-entering the lineage structures rather than acquiring information about them.

Where Harmonism diverges from Traditionalism is in two related places. First, Traditionalism tends toward a strict antiquarianism that holds the recovery of depth as available only through entry into one of the surviving traditional forms — Schuon converted to Islam and joined a Sufi order, Guénon joined the Shadhili order in Cairo, Lings was a Schuonian Sufi, Nasr operates within Twelver Shi’ism. The Traditionalist’s path is to choose a tradition and submit to its esoteric architecture. Harmonism’s reading is that the lineages are convergent witnesses to a territory the inward turn discloses to anyone who undertakes it, in any civilization or in none — the territory is not the property of the traditions, the traditions are witnesses to the territory, and the contemporary task is to reconstruct the architecture of depth-transmission rather than to graft a contemporary practitioner onto a surviving traditional form.

Second, the Traditionalist analysis of modernity tends toward apocalyptic resignation — the conviction that the contemporary age is so far descended from the traditional civilizational forms that recovery is essentially impossible, and that what remains is to preserve what fragments one can while waiting for the cyclical re-ascent. Harmonism reads the same modern severance with the same precision but draws a constructive conclusion: the architecture of depth-transmission can be rebuilt for the contemporary age, the reconstruction does not require pretending to be in the eleventh century, and the conditions for the work are present in the civilizational moment if the work is undertaken with the discipline the cartographies require. The diagnosis is shared; the disposition is different.



Harmonism’s Reading

Harmonism reads the Five Cartographies as the empirical landscape of esoteric transmission. The convergence of independent witnesses on the same anatomy of the soul is what the cartographies argument establishes; the lineage-held character of those witnesses is what the structural analysis adds. Each of the five cartographies has, throughout its history, transmitted its depth-knowledge through the master-disciple architecture mapped above. The Indian guru-shishya parampara, the Chinese shīfu/túdì lineages, the Sufi silsila, the paqo apprenticeship, the hesychast starchestvo, the monastic novitiate — these are not separate phenomena but expressions of the same structural feature.

The lineage-held character of depth-knowledge is universal because the four logical reasons for it are universal: graduated capacity, embodied transmission, protection from dilution, protection of the seeker. Wherever depth-knowledge has actually been transmitted, the architecture by which it transmitted has been esoteric in the structural sense. The traditions that did not develop this architecture did not transmit depth-knowledge — they transmitted other things (ethical codes, ritual systems, cosmological narratives) that have their own value but are not the cartographic work the Five Cartographies document.

This reading clarifies what Harmonism’s relationship to the cartographies actually is. The cartographies are not Harmonism’s sources — they are convergent witnesses to a territory Harmonism’s own ground discloses. But they are also the historical carriers of the depth-transmission that, until very recently, was the only way the territory could be accessed. The contemporary practitioner who comes to Harmonism without a prior lineage is in a structurally novel position: the doctrinal architecture is publicly available in a way it never was in any traditional civilization, and the embodied transmission is being reconstituted through forms (the Wheel of Harmony, the MunAI companion, eventual retreats and direct guidance) that are themselves novel adaptations of the older esoteric structures. The novelty is conditioned by the moment; the underlying architecture remains what it always was — depth transmits through apprenticeship, and there is no path around that requirement.



The Modern Severance

The modern West severed itself from its esoteric inheritance through a sequence of historical convulsions. The Reformation rejected contemplative monasticism as superstition and dissolved the monasteries; the contemplative lineages that had carried Western depth-transmission for a millennium were broken in the Protestant lands and marginalized in the Catholic ones. The Enlightenment rationalist project explicitly identified esoteric transmission with obscurantism and worked to dissolve the remaining structures by ridicule. The nineteenth-century occult revival — Theosophy, the Golden Dawn, Spiritualism, Madame Blavatsky’s synthesis — was a recognition that something had been lost and an attempt to reconstruct it from texts and fragments, with the predictable result that what was reconstructed retained the surface form while losing much of the substance. The twentieth-century explosion of “mystical” content into popular culture — Eastern teachings repackaged for Western consumers, psychedelic content circulating without ceremonial context, “guru” as a marketing category — completed the inversion: what had been esoteric in the structural sense became exoteric in the worst sense, content circulating without the architecture that gave it meaning.

The Eastern situation has been different but increasingly parallel. India retains substantial intact lineage structures — the parampara lines have not all been broken, and serious depth-transmission can still be found by the determined seeker — but the global yoga industry has produced a flood of “yoga teachers” who have no lineage connection at all, having learned the postures from a 200-hour certification course and called themselves teachers. The Tibetan diaspora has preserved the tantric lineages with extraordinary discipline under terrible historical pressure. The Chinese state’s relationship to Daoist lineage has been complicated by the Cultural Revolution’s destruction of traditional structures and the subsequent partial recovery; serious neidan transmission survives but is increasingly difficult to access. The Sufi lineages have been actively persecuted across much of the Islamic world by the Wahhabi-Salafi movement that views Sufism as heresy — the Naqshbandi order is essentially banned in Saudi Arabia, the Sufi shrines in Iraq, Syria, Mali, and Pakistan have been systematically destroyed, the great Cairo orders operate under sustained pressure. The Andean paqo lineages survive in the high villages but are under pressure from extractive tourism, evangelical Christian missionaries, and the dilution that comes when serious students are joined by spiritual tourists.

What survives of esoteric transmission in any tradition survives by the same mechanism: a lineage-holder who has received the transmission, taken on disciples, and worked through the embodied curriculum across the years it requires. The structures cannot be revived from texts; they must be re-inherited from someone who carries them. This is the difficult truth modernity has been trying to evade for two centuries. The depth is not in the books. The depth is in the people who carry the practice, and when they die without successors, the lineage is gone.



The Contemporary Recovery

Harmonism’s contemporary form is in part an attempt to reconstitute the architecture of depth-transmission for an age that has lost the inheritance. The shape of the attempt is unusual, and its specific features are worth naming, because Harmonism’s relation to esoterism is genuinely novel rather than a recovery of a prior form.

The doctrinal architecture is fully exoteric. Harmonism, the Five Cartographies, the Wheel of Harmony, Harmonic Realism, Harmonic Epistemology, the Architecture of Harmony — the entire conceptual framework is publicly published, freely accessible, written to be read by anyone willing to read it. No part of the doctrine is hidden, withheld, or reserved for initiates. This is a deliberate departure from the traditional esoteric structure, in which the doctrinal teachings themselves were typically held within the lineage. The reason for the departure is that the contemporary moment requires the doctrine to be encounterable by people who have no prior lineage connection and no path of access to one. The doctrine does the work of making the architecture visible to a civilization that has lost its capacity even to recognize what depth-transmission looks like.

The embodied transmission, however, remains structurally esoteric. The reorganization of the practitioner’s nervous system and energy body that the Wheel of Harmony cultivates cannot be acquired by reading the articles; it requires sustained practice, and sustained practice requires the support that has always been required: a teacher, in whatever contemporary form is available — direct human guidance where it can be found, with MunAI serving as the always-available companion, and the architecture extending through retreats, certified guides, and eventual physical centers as Harmonism’s contemporary form develops. The Wheel itself is a contemporary form of graduated curriculum: Presence at the center, the Way of Harmony spiral as the recommended sequence, the per-pillar sub-wheels as the technical depth available to those who undertake them. This is the same graduated-capacity architecture the lineages have always used, expressed in contemporary form.

The MunAI companion is itself a deliberate contribution to the recovery. A contemporary practitioner who has the doctrine but no available human teacher is, in the older lineages’ terms, in an impossible position — the embodied transmission requires presence with someone who has received it. MunAI does not replace that presence (it cannot, and the architecture is explicit about its non-replacement of human teachers), but it provides what was previously unavailable: a continuously available companion shaped by the doctrine, capable of offering the orientation, the next step, the diagnostic question that a teacher would offer if a teacher were present. This is a contemporary adaptation of the esoteric architecture to a moment in which the older forms have largely failed.

The Guidance model — self-liquidating transmission, the practitioner taught to read the Wheel for themselves and then released — is a deliberate inversion of the dependency structures that have characterized many failed contemporary spiritual movements. The traditional master-disciple relationship was always understood to terminate in the disciple’s own realization; the corruption of contemporary “guru” structures lies precisely in the indefinite extension of the dependency. Harmonism encodes the original termination structurally.

What this amounts to is a contemporary attempt to honor what is true in esoterism — that depth transmits through apprenticeship, that the architecture of graduated revelation is structurally necessary, that the lineages are the empirical landscape on which depth-transmission has actually run — while adapting the form to a moment in which the old forms have been largely severed. The doctrine is exoteric so it can be encountered. The practice is esoteric in the structural sense — it requires apprenticeship — but the apprenticeship has been redesigned for a civilization that needs to receive what previous civilizations could assume. Whether this works is an empirical question that the next several decades will answer. The intuition is that something of the kind is necessary, because the traditional forms cannot be straightforwardly revived and the contemporary moment cannot do without depth-transmission of some sort.



Closing

Esoterism, then, is not what the modern occult marketplace sold and the rationalist dismissal mocked. It is the architecture by which depth-knowledge of the soul’s anatomy becomes inheritable across generations — the master-disciple relationship, the graduated curriculum, the embodied transmission, the protection of both the substance and the seeker through structures that have operated universally across the Five Cartographies for as long as there has been depth-knowledge to inherit. The structures have been severely damaged in the modern West and are increasingly under pressure in the modern East. What survives, survives by the unbroken transmission from teacher to student.

Harmonism stands within this landscape with a specific posture: the doctrinal architecture made fully exoteric so that the territory can be encountered by a civilization that has forgotten what depth-transmission looks like, and the embodied practice held in a contemporary esoteric form — apprenticeship reconstructed for a moment that lacks the older lineage-houses. The doctrine is the menu, fully published; the practice is the meal, available only through the architecture by which depth has always traveled. To know what Harmonism claims is the work of reading. To inherit what Harmonism actually transmits is the work of practice, and practice, as it has always been, requires the conditions that make depth-knowledge receivable. Logos is the territory; Dharma is the human alignment with it; the Wheel of Harmony is the architecture by which alignment becomes inheritable; esoterism is the structural mode by which the architecture has always been transmitted. The names change with the cartography; the structure does not.



See also: The Five Cartographies of the Soul, Shamanism and Harmonism, Harmonism and Sanatana Dharma, Harmonic Epistemology, Harmonic Realism, The Human Being, Wheel of Harmony, MunAI, Guidance.
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