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The Void

Harmonic Realism — Section III

Part of the foundational philosophy of Harmonism. See also: Harmonic Realism, The Absolute, The Cosmos, Nagarjuna and the Void.




0 — Transcendence

Also known as: Emptiness, Formlessness, Nothingness, the Source, the Unmanifest, the Creator. The Buddhist tradition names it Śūnyatā* — emptiness as ultimate truth, beyond every form. Daoism names it the Dao that cannot be spoken — the unnameable source from which the ten thousand things arise. Vedanta names it Nirguna Brahman — Brahman without qualities, prior to every determination. The Nāsadīya Sūkta of the Ṛg Veda names it Tad Ekam — That One, prior to both being and non-being.*



A. Nature

The Void is the impersonal, absolute aspect of God—pure Being, Nothingness, Transcendence. It is the Silence before the primal sound of creation, the mysterious origin of all things, the Mystery of Mysteries.

The Void exists outside of space-time. It is uncreated. It has no beginning and no end. It is beyond existence and beyond non-existence, beyond understanding itself. It is the absolute mystery, the unknowable, the inexperienceable, the ungraspable—because any time there is the experience of something, it stops being the experience of nothing. It is what the Buddhist tradition recognizes as Śūnyatā: emptiness as ultimate truth, beyond every form. It is what the Daoist tradition calls the Dao that cannot be spoken of. It is the state described in the Vedic hymn: “In the beginning, there was neither Sat (being) nor Asat (non-being).”

The Creator is the unknowable and the unnamable—the absolute, unfathomable mystery of existence. Every name we give it is a concession to language, a finger pointing at what cannot be pointed at. And yet the pointing is necessary: this mystery is not theoretical abstraction but the ground on which we stand, the silence within which sound arises, the darkness from which all light is born. To not point toward it would be to deny the very ground of our existence.



B. Ontological Status

Ontologically speaking, the Void occupies a unique and paradoxical position. It is, strictly, pre-ontological—meaning it falls outside the scope of ontology itself. Ontology is the study of being; the Void is devoid of being in the conventional sense. It is meontological: prior to the categories of existence and non-existence, prior to any distinction that thought can make.

This is why the Void is assigned the number 0 in the Harmonist framework. Zero is not absence; it is the pregnant ground from which all numbers arise. Without zero, there is no number line, no counting, no mathematics. In the same way, without the Void, there is no Cosmos, no manifestation, no experience. Zero is the Pregnant Silence.

Because the Void is pre-ontological, it is also pre-experiential. It cannot be “accessed” in the ordinary sense, for all experience occurs within the Cosmos. What the contemplative traditions describe as the “experience of the Void” is more precisely the progressive dissolution of the experiencer itself—the systematic surrender of subject, object, and the capacity to experience as separate entities. The closest approximation is found in deep meditation and dreamless sleep: states in which the individual self is entirely absent, mental activity ceases, yet something persists—something that returns to waking consciousness not as memory but as a fundamental reorientation. The Void lies beyond empirical science, philosophy, and even ordinary contemplative experience. It can only be “known” through the surrender of the very faculties that ordinarily know—which is why the deepest traditions speak of it not as attainment but as letting go, not as experience but as the cessation of experiencer.



C. The Void as Source

The Void is the source from which manifestation arises — not in temporal sequence but as the eternal structure of the Absolute expressing itself. The primordial intentionality originates here: the Force of Intention in its highest expression as the Divine Will. Creation is not accident or mechanical necessity but the Absolute coming to know itself. And because the Absolute is omnipresent and omniscient, each manifestation carries the same nature — so the Absolute can know itself through the ten thousand forms only by concealing the fullness of its own being from itself in each form. Self-knowing through self-veiling. The Vedantic tradition names this līlā, the Sufi metaphysicians articulate it as the divine self-disclosure of the hidden treasure; both are cartographies of the same recognition that Harmonism arrives at through its own inward turn.

Creation is embedded within the Void. The entire manifest Cosmos exists as an expression within the Void, the way a dream exists within the dreamer. The Cosmos never “leaves” the Void; it arises from it, subsists within it, and ultimately resolves back into it.



D. Phenomenological Recognition

Strict precision matters here: the Void itself cannot be experienced. Every experience occurs within the Cosmos. What sustained contemplative practice, dreamless sleep, and the catalytic dissolution of entheogenic medicine each provide is not a meeting with the Void but an approach to its threshold — the progressive dissolution of the experiencer until what remains is consciousness without object, and then the return, carrying not a memory of the Void but a fundamental reorientation traceable to its proximity.

Each pathway has its own grammar. Sustained meditation approaches the threshold through progressive stilling — the gradual surrender of the mind’s grip on its own contents until what remains is awareness without object, the sahaja state of effortless natural condition. Dreamless sleep crosses it nightly without intention, which is why the contemplative traditions take it seriously as evidence: every conscious being touches the threshold daily, even if memory cannot retain what was touched. Entheogenic medicines work through a different mechanism — the catalytic dissolution of the ordinary boundaries of self, often delivered in hours rather than years of practice, but at the cost of integration that practice would have built. The pathways differ; what they witness — the threshold and the return — does not. None of them, properly understood, claims to have experienced the Void itself.

The microcosm framing sharpens this further. The Void is not somewhere else to be reached. It is constitutive of us. At the physical level, the atom is more than 99.9999% empty space — the electron’s orbital cloud held at vast distance from the nucleus, a literal structural signature of the Void’s presence in matter itself. At the experiential level, the silent ground beneath every conscious state is the same recognition at a different register — the fact that awareness does not require an object to be aware. We are made in the image of the Absolute: the Void as the silent depth of pure awareness, the Cosmos as the manifest expression through the chakra system, both held together as one being. What contemplative practice does is not transport us to encounter an external Void but clear obstruction enough to recognize what was always present, constitutive of our own structure.

The return from these thresholds invariably reorients the practitioner’s relationship to the manifest world — not away from it, but into a deeper engagement with its sacred character. The Void is not the absence of something but the presence of everything in its unmanifest form. To recognize the Void as constitutive of us redoubles the recognition that the Cosmos is constitutive of us. To know one is to know the other.
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