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Imago Dei and the Wheel of Harmony

See also: Christianity and Harmonism, The Five Cartographies of the Soul, Harmonism and the Traditions, The Wheel of Harmony, Logos, Dharma.



The Christian doctrine of imago Dei — that the human being is created in the image and likeness of God — is among the most consequential anthropological claims in the history of thought. It underwrites the entire Western conception of the dignity of the person, the moral standing of every human being regardless of status, and the whole architecture of rights-bearing personhood that the modern world now takes for granted. Strip imago Dei from Western civilization and the secular scaffolding that replaced it collapses within a generation — a fact increasingly visible as the doctrine’s cultural afterglow fades and the ground beneath “human dignity” becomes philosophically thin.

But the doctrine’s depth exceeds its sociological utility. Read carefully, imago Dei encodes a precise metaphysical claim about what the human being is: a creature ontologically structured to reflect and participate in the divine order, whose highest activity is the actualization of that likeness. This is the same claim the Wheel articulates in different vocabulary. Where Christian anthropology says imago Dei, Harmonism says: the human being is structurally ordered to participate in Logos, and the Wheel maps the domains through which that participation unfolds.


The Distinction That Does the Work

The Patristic tradition, following the Septuagint’s rendering of Genesis 1:26 — kat’ eikona kai kath’ homoiōsin, “according to the image and according to the likeness” — read the two terms as marking a real distinction. Eikōn, image, names the constitutional gift: the human being is an image of God by virtue of what the human being is, regardless of moral state. Homoiōsis, likeness, names what is to be cultivated: the active conformation of the whole person to the pattern of the divine life.

Irenaeus of Lyon, writing against the Gnostics in the second century, made this distinction structural in Against Heresies. The image is what every human being carries by nature; the likeness is what is to be grown into through the Spirit. Humanity is created in the image, fallen from the likeness, and restored to the likeness through the work of Christ — this is the backbone of Irenaean theology. Origen refined it further: the image is the capacity for divine likeness, the likeness is the realization. The architecture is two-tiered: what you are given, and what you are to become.

This is not an accidental idiom. It is the precise grammar the Wheel requires. Presence at the center is constitutional — the image — what every human being carries as the ontological given. The seven spokes are cultivational — the likeness — the domains through which the givenness is actualized. The Wheel’s 7+1 structure is not a Christian borrowing; it is a formalization of the same structural truth Christianity articulated in Genesis-commentary vocabulary. That the two traditions converge on the same architecture from entirely independent doctrinal starting points is precisely the sort of convergence Harmonic Realism would predict: the structure is real, and every tradition that inquires deeply enough finds it.



Maximus and the Logoi

The deepest elaboration of imago Dei in the Christian East runs through Maximus Confessor, the seventh-century theologian whose Ambigua and Questions to Thalassios constitute the most metaphysically dense corpus in Eastern Orthodoxy. Maximus’s innovation is the doctrine of the logoi: every created being has an inner rational principle, its logos, which is at once its individual essence and its participation in the one divine Logos. God creates through the logoi; the logoi are the pre-creational blueprints of each being in the mind of God; and every creature’s proper movement is to realize its logos through conformity to the Logos.

This is imago Dei specified at the ontological level. The human being does not merely resemble God in some analogical way; the human being’s own logos is a differentiated expression of the divine Logos, and right human life is the activity by which the individual logos rests in, participates in, and manifests the one Logos. Maximus’s formula in Ambigua 7: every created logos is to find its rest in the Logos. This is not metaphor. It is ontology.

The convergence with the Harmonist cascade — Logos → Dharma → the Way of Harmony → Harmonics — is exact. Logos is the inherent order of reality. Dharma is the human alignment with Logos. The Way of Harmony is the applied ethics and practice by which that alignment is actualized. Harmonics is the lived expression. Maximus’s cascade runs: Logos → the logoi of created beings → the cultivation by which the human logos actualizes its participation → theōsis as the fulfillment. The vocabulary differs; the structure is the same.

A careful reader of both traditions will see immediately that Maximus’s Christianity and Harmonism are not two religions arguing about the same God. They are two formalizations of the same structural truth. Maximus read the truth through the lens of the Johannine Logos made flesh in Christ. Harmonism reads it through the broader architecture of Logos as the governing organizing principle of creation. These are not identical doctrinal commitments — Christianity stakes a specific historical claim Harmonism does not make — but the anthropology, the ontology of personhood, and the trajectory of human cultivation are structurally isomorphic.



Gregory of Nyssa and the Infinite Ascent

Gregory of Nyssa, writing in the fourth century, introduced a concept that sharpens the cultivational axis of imago Dei in a way contemporary formation-pedagogies cannot hold. Epektasis — from the Greek ἐπεκτείνομαι, “to stretch forward” — names the soul’s perpetual extension into God. In Gregory’s Life of Moses and his Homilies on the Song of Songs, the human being’s participation in the divine likeness is not a state to be reached and held but an infinite ascent: each attainment opens the next horizon, each union kindles the next longing, and the soul’s progress into God is itself the form its rest takes.

This is the single most important Christian correction to any static conception of spiritual attainment. The homoiōsis is not a plateau. It is an endless ascent. The human being does not become fully like God in the sense that a chalice is filled to the brim; the human being becomes like God in the sense that the chalice itself is enlarged — infinitely — by every deepening of the life it holds.

The Way of Harmony encodes the same structural insight. The Way is a spiral, not a circle and not a line. Each pass through the eight domains — Presence, Health, Matter, Service, Relationships, Learning, Nature, Recreation — operates at a higher register than the last. The practitioner does not “complete” the Wheel and move on; the practitioner deepens into the Wheel, and each revolution is an expansion of what the Wheel can hold. Gregory’s epektasis is the same movement named from the Christian side.

The corollary matters. A pedagogy that treats cultivation as the attainment of a fixed form will eventually collapse into routinization; the form, once reached, becomes the prison. A pedagogy that treats cultivation as infinite ascent — as the progressive deepening of a participation that has no upper bound — preserves its own vitality across a lifetime. Harmonic pedagogy and Gregorian theology converge on this point exactly.



Aquinas and the Participation Metaphysics

Thomas Aquinas, systematizing the Latin tradition in the thirteenth-century Summa Theologiae, rendered imago Dei in the grammar of participation metaphysics. For Aquinas, finite beings are what they are only by participating in esse — the act of being — which is identical with God’s own essence (ipsum esse subsistens). The human being participates in God’s being as every creature does; the human being participates as image because the human being possesses the powers of intellect and will that reflect, in creaturely mode, God’s own knowing and loving. The image is intensified in the order of grace, where the human being comes to know and love God not only naturally but in the mode of God’s own self-knowledge.

The Thomistic move closes a philosophical loop. Participation is not a vague metaphor — it is the technical machinery by which finite beings can exist and yet not exhaust the infinite. Every creature “has” being; only God “is” being. Every creature is good by participation; only God is goodness itself. Every human being is an image by participation in the one Logos whom Maximus and the Johannine prologue identify with God.

Harmonism operates in the same participation-metaphysical register, with the vocabulary localized to its own terms. Every human being is in Dharma to the degree that their life participates in Logos. The Wheel names the structural architecture of that participation. The Way of Harmony names the trajectory. Cultivation is the progressive deepening of the participation. Thomistic participation metaphysics and Harmonist ontology are not competing accounts; they are the same architecture at different levels of theological specification — Christianity specifies through Christology, Harmonism specifies through the Wheel and the five cartographies.



Where the Traditions Diverge

Convergence is not identity, and intellectual honesty requires marking the divergence. The point that bears on the anthropology is this: Christianity stakes a historical claim Harmonism does not make — that the Logos became flesh in a particular first-century Galilean, that this incarnation is the unrepeatable centre of history, and that the restoration of homoiōsis runs through participation in the sacramental life of the Church. This is not a minor addendum. It is load-bearing for the tradition, and a Christian theologian may legitimately observe that without the Christological specification the architecture lacks its decisive historical anchor.

Harmonism acknowledges the Christian claim as one register of the Logos’s self-disclosure without staking the system’s coherence on the exclusivity of that register. The theologian’s reply — that this universalism costs something in concrete historical commitment — is a real reply and is answered, at length and alongside the other six divergences, in Christianity and Harmonism. That article holds the canonical ledger: the incarnation and the warning about the word, the Fall and what needs repair, grace and cultivation, the mediating office, the canon, and what happens after death. This section is its anthropological tributary.



The Wheel as Imago Dei Made Practical

The practical implication is where the convergence becomes visible as lived architecture. A Christian who takes imago Dei seriously will recognize the Wheel’s domains as the concrete territories through which the likeness is cultivated. Presence is the nous descending into the heart. Health is the stewardship of the body as temple. Matter is the right use of creation. Service is the active love of neighbor that Christ identified with love of God. Relationships is the arena in which agape becomes flesh. Learning is the intellect’s ascent into the intelligibility of creation and its Creator. Nature is the creation that every Christian theology affirms as good. Recreation is the play that reflects the gratuity of God’s own self-giving.

The Wheel does not replace the Christian theological articulation. It maps the same territory at the level of concrete practice. A Christian who walks the Wheel walks the life their own tradition’s deepest theology describes. A Harmonist who reads Maximus, Gregory of Nyssa, and Aquinas is not reading an alien text — they are reading their own architecture in Christian vocabulary.

This is what the Five Cartographies claim in the specific domain of Christianity. The Christian cartography is not one of many “perspectives” on spiritual life. It is one of the civilizational-scale traditions that mapped the real interior territory, and its map remains live wherever its living lineages — Hesychast, Cistercian, Carmelite, Ignatian, Franciscan, Rhineland — are practiced with seriousness. The Wheel and imago Dei meet in the practice. That meeting is the ground on which Harmonism and Christianity become interlocutors rather than competitors.



See also: Christianity and Harmonism, The Hesychast Cartography of the Heart, Logos, Trinity, and the Architecture of the One, Religion and Harmonism, The Wheel of Harmony, Anatomy of the Wheel.
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